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Session 2: Land, Place, and Human Entanglement

Core themes:
SHIMMERING WORLD
LLAND AS ACTOR
FOODWAYS AND SENSE OF PLACE
TREES AND ANIMALS

SHIMMERING WORLD

Moses Cordovero (sixteenth century Safed), Shi'ur Qomah, Modena Manuscript, 206b,
commenting on Zohar 3:141b (Idra Rabba — trans. Matt, Essential Kabbalah, 24)

The essence of divinity is found in every XEPI DWW T KDY ,0915 0OXI2I7 Y52 X¥MI MIMYRT DRY
smgle thmg. Nothmg but it exists. Since it PIPW MR PR ,0913 DX MR RINW INRY 2150 300 PN

causes every thing to be, no th“?g can live by pnpm xvmy onax min xI7 R9R 090 15y 0 02 0w
anything else. It enlivens them; its existence Y I p—
- I

exists in each existent.
Do not attribute duality to God. Let God be X *Jn2y ,m7X2 NP Rn XoW 717 My oyom

solely God. If you suppose that Ein Sof INYIR RN DR 77X 17272 KT RIT PW] TN R
emanates until a certain point, and that from  —y»» 0 o) oW MYD mpn TV LWDNA PO PRAY]
that point on is outside of it, you have XYM RITW 1P 7% ANR XYR ..NPIW AW AR 09w on

dualized. God forbid! Realize, rather, that
Ein Sof exists in each existent. Do not say,
"This is a stone and not God." God forbid!
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Rather, all existence is God, and the stone is i
a thing pervaded by divinity.
Kedushat Levi, bereshit

The blessed Creator made everything and is , 720 RINI 720 X2 N7 XN 770
everything. In each moment, without ever ceasing, the ya1 701 D ,0%71yn Njpo1 N1 INYSYnl
Divine bestows blessing upon God’s creatures and 2271 nin71vn 7371 'kNAY7 yow yiown
upon all the worlds above and below, onto the angels WTIEN NIfNC7271 DR'MN 771 ninn
and onto all living beings. It is for this reason that we "WIN XN X DNNIR AR PYI
say in our morning prayers, “Who forzs light and 1, UIN RNAIR X X721, (T0n nvwr)
creates darkness” (Is. 45:7) and not “Who formed light O RID VAT 702 D NN ||w'73_ N
and created darkness.” We use the present tense, Y901 'N 797 NI'N Y'OWN KID Va1 v
because God is constantly forming, revitalizing all of 2500 9175 RN DY KN, AN INKD

life, moment to moment; all is from the blessed Holy
One, who is perfect and all-inclusive...

Zohar 3:266a-b (Based on Matt, Pritzker Zohar, 9:700, 702)
Come and see: the River gushing forth waters the N1 R"0) KN 707 FPYUN 2'911 T'AIT XN NN
whole Garden, saturating every single place,as we Ty NIQ'RINT NN MNKXI DK 727 "N (kNaa 707
have established, until filling the place in the Garden 82 MpPNRT XN1A2 INX XINNY? ('oNT X") "7

called “a well of living waters” (Jer. 2:13), whence ['n7y X") 'RNNI'K7V ITNK [ANAL.D"N D'
those above and below are nourished, as is said: ...T9' owni X" ('RKNN



“From there it divides” (Gen. 2:10)... And one who
succeeds in guarding it becomes worthy of being
watered by that flow of the stream in this world and
in the world that is coming, and he becomes worthy
of having that supernal Well filled, conveying
blessings above and below. Such a person is happy
in this world and in the world that is always coming,
and regarding this it is written: You will be like a well-
watered garden, like a spring (Isa. 58:11)...

When they reached a certain field, they saw trees
and sat down beneath them. Rabbi Abba said,
“Here is clarity for words of Torah! Let us sit.” He
opened and said...
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LAND AS SUBJECT

Lev. 18:25

Thus the land became defiled; and I called it to account for its 2y MNY TRINY NI XRLYM

iniquity, and the land spewed out its inhabitants.

Lev. 25:2-4
Speak to the Israelite people and say to them:
When you enter the land that I assign to you, the
land shall observe a sabbath of the LORD.
Six years you may sow your field and six years you
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may prune your vineyard and gather in the yield. But 75 nay ARG 7P )iN2Y NAY NN MY

in the seventh year the land shall have a sabbath of
complete rest, a sabbath of the LORD: you shall not
sow your field or prune your vineyard.

Lev. 26:32-35
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I will make the land desolate, so that your DYV DIYDIN ITY INY) NIND NN NN NPYN

enemies who settle in it shall be appalled by it.
And you I will scatter among the nations, and I
will unsheathe the sword against you. Your land
shall become a desolation and your cities a

ruin.
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Then shall the land make up for its sabbath D2XNN2YA NHIYNY WX NN NIYRN NRYD 209D

years throughout the time that it is desolate and
you are in the land of your enemies; then shall
the land rest and make up for its sabbath years.
Throughout the time that it is desolate, it shall
observe the rest that it did not observe in your
sabbath years while you were dwelling upon it.

Netivot Shalom

1Y O31393

The verses describing the flood’s descent make 71200 DT NIXK DIRNAN 17X 01092 NN
no mention of the blessed Holy One doing this, |y X7w ,NNT 72 2W9 n7apnw 775 101 XY

unlike [the overturning of] Sodom and
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Gomortrah... Here the verses’ formulation NN 73 1Wwpv L 1'7Rn 0N 70 n'7'Rov
suggests that everything happened QWAN N'N'INNOY D'MYN NIANKIE DAY DINN
automatically (me-elav), since the ‘all the 2V ‘N MW 1011 X7 NN7 NIRT 771 . RN Y
fountains of the great deep broken up, and the Lann m Ty
windows of heaven were opened. And the rain X L'WY 1Y 1M 70 W NINT 0T INaY Wl
was upon the earth’ (Gen. 7:11-12). 'na XIN LMD 7V N7V NI MmN wavn
Why was God’s name not mentioned? Because .NMI'YN NNYNN N70Y ,NdYwn

there are many kinds of punishment, but the
most painful is that of the consequence
(hashlakhab), as providence has been removed.

FOODWAYS AND SENSE OF PLACE

Joy Harjo, “Perhaps the World Ends Here” (23" poet laureate of the USA, 1994)
The world begins at a kitchen table. No matter what, we must eat to live.

The gifts of earth are brought and prepared, set on the table. So it has been since creation, and it will
go on.

We chase chickens or dogs away from it. Babies teethe at the corners. They scrape their knees under
it.

It is here that children are given instructions on what it means to be human. We make men at it, we
make women.

At this table we gossip, recall enemies and the ghosts of lovers.

Our dreams drink coffee with us as they put their arms around our children. They laugh with us at
our poor falling-down selves and as we put ourselves back together once again at the table.

This table has been a house in the rain, an umbrella in the sun.

Woars have begun and ended at this table. It is a place to hide in the shadow of terror. A place to
celebrate the terrible victory.

We have given birth on this table, and have prepared our parents for burial here.
At this table we sing with joy, with sorrow. We pray of suffering and remorse. We give thanks.
Perhaps the world will end at the kitchen table, while we are laughing and crying, eating of the last

sweet bite.
Babylonian Talmud, Hagigah 27b (6™ century)
Rabbi Yohanan and Reish Lakish both 2V DI NN MINNT WP ¥ NN 017
said: When the Temple stood, the altar atones — PY2Y DTN DY 1920 NN — DI YvTignn
for one, but now their table atones for them. P2Y 1900 DTN DY MDY
Rashi (11" century France)
One’s table atones — through welcoming guests. JI'MIX N0 - 1'7V 195N NNT7IY

Shlomo Gantsfried, Kitsur Shulhan Arukh, no. 199 (19" century Hungary and Lithuania)
When making a coffin, take care that the NPV ,D70)10 2PV IR V2 11N PYIYY)
remnants of the boards not be used for any NN N2 PA9N7 ¥2),VINYN NPX 0NN NIVY?
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other purpose. They should be burned for fuel
to heat the cauldron in which water is warmed
for the ritual purification. Benevolent people,



who in their lifetime fed the poor at their table,
should be buried in a coffin made of boards
from the table, as it is says, “Your righteousness
shall go before you” (Isa. 58:8).

Babylonian Talmud, Bava Batra 9a

Rav Huna says: We examine the claims of one PRTIZ PN, NI PRTIZ - NND 27 DN
asking for food, but not clothing...Rav ) . ... MO2?
Yehudah says: We examine the claims of one PPTI2 PN),MDI7 PRTIA N nnm 3-17?
. )
who asks for clothing, but for food... R
Babylonian Talmud, Yevamot 47a
It was taught: we say to one who comes to PYTINY..ID Y12 PANNY NAY I) : N2 NH
convert in the present time...We tell them /DTN MY NEPDI NIHP NN NYPR NN

23Y YYD NNDY NNV LPY I INIX PY T

some of the less stringent commandments, and . . - ge s :
YT 17 19 ©ININ NN HY WY ININ PYTIm

some of the more stringent ones, and we NN ON — 290 NYIN 1Y NTNY NND NIV TV

inform them of the sin of [neglecting] N2PD YNY NN ON — N2Y NYIN .19 vy

gleanings, forgotten sheaves, and the corners of — N2V DYIN, N2 YNY — 29N NION VYOV

one’s field, and the poor person’s tithe. NP0 YNy
TREES AND ANIMALS

Zohar 2:127a
Rabbi Shim’on, Rabbi El’azar, Rabbi Abba,and ~ an' nn ,'o1' i XaX "I TYIXR 01 Ivnw 20

Rabbi Yose were sitting one day beneath some 0NAT NN' 22 NNYP22 ,17'N NINN L, TR NN
trees on the plain by the Sea of Ginnosar. [7V X'ONT ,XT X7¥ NX' NND ,[IVNY 21 N
Rabbi Shim’on said, “How nice is the shade of 702 ANK KN KIVYKYT ['OMIX XTI AN
these trees covering us! We must adorn this NN'IINT

place with words of Torah”
Joy Harjo, “Speaking Tree”
I had a beautiful dream | was dancing with a tree.
—Sandra Cisneros
Some things on this earth are unspeakable:
Genealogy of the broken—

A shy wind threading leaves after a massacre,

Or the smell of coffee and no one there—

Some humans say trees are not sentient beings,

But they do not understand poetry—

Nor can they hear the singing of trees when they are fed by
Wind, or water music—

Or hear their cries of anguish when they are broken and bereft—
Now | am a woman longing to be a tree, planted in a moist, dark earth
Between sunrise and sunset—

| cannot walk through all realms—

| carry a yearning | cannot bear alone in the dark—



What shall I do with all this heartache?
The deepest-rooted dream of a tree is to walk

Even just a little ways, from the place next to the doorway—

To the edge of the river of life, and drink—

| have heard trees talking, long after the sun has gone down:

Imagine what would it be like to dance close together

In this land of water and knowledge. . .
To drink deep what is undrinkable.

b. Ta’anit 5b-6a

When they were taking leave of one another,
[Rav Nahman] said to Rabbi Yitshak: Teacher,
give me a blessing. Rabbi Yitshak said to him:
“I will tell you a parable. To what is this matter
comparable? To one who was walking through
a desert and who was hungty, tired, and thirsty.
He found a tree whose fruits were sweet and
whose shade was pleasant, and a stream of
water flowed beneath it. He ate from its fruits,
drank from the water, and sat in its shade.
When he wished to leave, he said: “Tree, tree,
with what shall I bless you? If I say to you that
your fruits should be sweet, your fruits are
sweet. That your shade should be pleasant?
Your shade is pleasant. That a stream of water
should flow beneath you? a stream of water
flows beneath you. Rather, may it be God’s will
that all saplings which they plant from you be
like you.

So, too, with you. With what shall I bless you?
If T bless you with Torah, you already have
Torah; if I bless you with wealth, you already
have wealth; if I bless you with children, you
already have children. Rather, may it be God’s
will that your offspring be like you.
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Martin Buber, / and Thou, trans. Kauffman (57-59)

I contemplate a tree.

I can accept it as a picture: a rigid pillar in a flood of light, or splashes of green traversed by the

gentleness of the blue silver ground.

I can feel it as movement: the flowing veins around the sturdy, striving core, the sucking of the
roots, the breathing of the leaves, the infinite commerce with earth and air—and the growing itself

in its darkness.

I can assign it to a species and observe it as an instance, with an eye to its construction and its way

of life.



I can overcome its uniqueness and form so rigorously that I recognize it only as an expression of the
law—those laws according to which a constant opposition of forces is continually adjusted, or those
laws according to which the elements mix and separate.

I can dissolve it into a number, into pure relation between numbers, and eternalize it.

Throughout all of this the tree remains my object and has its place and its time span, its kind and
condition.

But it can also happen, if will and grace are joined, that as I contemplate the tree I am drawn into a
relation and the tree ceases to be an It. The power of exclusiveness has seized me...

Whatever belongs to the tree is included: its form and its mechanics, its colors and its chemistry, its
conversation with the elements and its conversation with the stars—this in its entirety.

The tree is no impression, no play of my imagination, no aspect of a mood; it confronts me bodily
and has to deal with me as I must deal with it—only differently.

One should not try to dilute the meaning of the relation: relation is reciprocity.

Does the tree then have consciousness, similar to our own? I have no experience of that. But
thinking that you have brought this off in your own case, must you again divide the indivisible?
What I encounter is neither the soul of a tree nor a dryad, but the tree itself.

Nahman of Bratslav, Likkutei Moharan 2:63 (eighteenth-century Ukraine)

Each shepherd has a unique melody (nzggun), reflecting TN P 12 V2 NYIN NYI1 529D 10D

the grasses and the place where they pasture. Every DY NY1Y MINY DTN 29 D’:WA’; >97
. . . . > ’ >

animal has some unique vegetation that it must eat, T2 39Y P2 V2 190 NN 933

d the sheoherd d e alwavs remain in the sam TRR MY K D) I9IND NN NDY
and the shepherd does not always fema ¢ same nYinY DIPRN) D22y 2991 TNN DIPR2

place ... Each grass has a song... and the shepherd’s 19 v 2py) 2y 53 .1 19 ¥ 9,09
melody is made from their songs.... ,NPY P79 NN MY ,ININY NPY
This is connected to, “From the ends of the earth, YN b\’) ) NYYI DIAVYND NVVM
song shall be heard” (Isa. 24:16). Melody and song NIND 920 : (170: 772 YY) NPNI NN
erupts from “the ends of the earth,” for the vegetation D29 NIPMY D DYDY NIPRY

that grows upon the earth creates song. The shepherd D’:l\_v}’ 1179 09 NN P9D DNYD
>TYOY) 5792 1) NP XN YT

knows the melody through which strength is given to N2 YD1 NN MPTIOY 10 YTV MY
the grasses, and thus food is produced for the animals. 59NY nmﬂlb V2 INY , D2y

b. Eruvin 100b

Rabbi Yohanan said: If the Torah had not been MM ,NTIA NN NI NINDON: PN 227 DN
given, we would have learned modesty from the PR NP, NZ0IN D1, 2NN MY PR
cat, stealing from the ant, forbidden relations 2Y12 72 INN) D?291RY — SNIIN NI 7T

from the dove, and proper relations from the
rooster, which appeases and then mates.

Maimonides, Guide of the Perplexed, 3:13 ((trans. Shlomo Pines, p. 452)

“It should not be believed that all the beings NIN'YN 1910 DAY 071D NIXYN1] [NR' K7W
exist for the sake of the existence of humans. D710 NIXXNIN XY D DA I'N' 72X DTRN
On the contrary, all the other beings too have JNKR NQT 1190 X7 DNXY7 ninion

been intended for their own sakes and not for
the sake of something else.”

Ya’akov Leiner, Beit Yaakov, bereshit p. 26, no. 41 (nineteenth-century Poland)


file://topics/rabbi-yochanan-b-napacha

The statement “let Us make the human being
in our image” (Gen. 1:26) was spoken to all
creations. When all creatures were formed,
other than human beings, the blessed One
asked each one individually for its consent to
be created, as it says in the Talmud, “They were
created willingly, with their form” (b. Rosh
Hashanah 11a). But no creature was asked
regarding the others, since they do not have
free choice and thus cannot destroy or lay
waste [to other species]. They will surely gain
from the creation of other beings, and thus
implicitly agree to their creation, since “one
may be granted merit without explicit
knowledge.” But when it came to humanity, the
blessed One asked all other creatures if they
should be formed because they have free will
and can destroy all the rest of creation. They
agreed, however, and all gave permission for
the formation of humanity.

DTN NYYI INNNN ...0TR NYYI DI7R MR
YIN D'XN2N XY D D'RN2N 7% i

DN V191 NN D7 N'YUN XY DTRNN

(X' 0"A) Maa XKN'RTIIL,RNQ) NIFY7 NaIxN2
NNK DX 72X .IXNQ) DAIMX? IXN2) [NYTY?
D'NNAN IRYY [V I7'WN 7R X7 nnNan 7y
T'09N71 7777 0710 'RI DTN DY |'N

75 110! NLAI NIM DNY7 N DNRMIAI

1191 K7W DTXY? |27 ' 0'X12) NI'NY7 0'RNAN
D'RNAN 727 NN YRW DTRN NIRNA 7Y 7aR
27777 0 17177221 NN 17 W DTRNY V!
D'NXINAN 7D IN'DOoN 72X ,0'RINAN XY NX D2
.DTX NIXN'7 DNDN 1IN 0721 DTN RN 7Y



